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become a people. True, there was a big risk. There was a risk they would
become idol worshippers. They would be tempted by the surrounding peoples.
In fact, some people said, "Let's just stay and learn Torah in the desert.”
There was a revolt against Moshe about this. They did not want to go into the
land of Israel, many of the people. They would rather sit there and learn
Torah, but G-d said, "It is not the learning that is most important, it is deeds."
We have to spread Torah in the world by living Torah lives in the world.
That's what G-d wants us to do. Therefore, the rabbis are telling us, by
quoting Joshua, that we have to go forward, that it is the future that counts.
We have to meet the challenges of every generation. That is why the rabbis
teach us, too, that the question you ask to the Rasha, the answer you give is the
same answer. Why? Because of this matzah and maror that is in front of us.
It is because this stands for the future and not just the past. Many times it
happens that the Rushua will become the Chochum of the future, the righteous
person of the future. We know that in our own day that the great-grandson of
Trotsky is leading a yeshiva in Jerusalem. We know, too, that we have future
challenges, and Rabbi Riminoff asks, why do we have so many new
Haggadahs? Every year a new Haggadah comes out. There are maybe 3800
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different Haggadahs with different commentaries. The reason is because
sometimes the Rasha becomes a Chochum and sometimes the Chochum
becomes a Rasha. We all know that. Sometimes the challenges of this
generation, the people fail to meet. They are trying to meet the challenges of
the past generation. The challenges of the past generation was to save Torah,

to create Israel, save Jews. Now the challenge is to reach out and make Jews
spiritual, to give Jews their spiritual heritage, to reach out to all our brethren, to
be an outreach people. The Lubavitch got it right there when they are going
out to meet our people so that we can tell them about the beauties of our
heritage. There are some people who do not want to do it. They want to put
up walls. They will not have anything to do with anybody else who is not as
frum as they are. That is wrong. That is not the challenge of our generation.
The challenge of our generation is to spread Judaism, to make the Jewish people
aware of it. That, I believe, is something that is essential, and that we have to
do. That is why sometimes the Chochum could become the Rusha in one
generation, and the Rasha could become the Chochum in the next generation.
That is our challenge. Our challenge is to continue forward, That is why the

rabbis chose the 15th instead of the 14th, because the 15th was the challenge,
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was the future. That is why we learn about Joshua, and that is why we learn
that the question who does not know how to ask and the Rusha is given the
same answer because they are still given the same challenge. We do not kick
the Rusha out. We may give him a tough answer. We may blunt his teeth, but
we do not throw him out of the table. We do not kick him out of the Jewish
people. We want to be with him. We want to challenge him. We want him to
be part of us in the future. Let's meet the challenge of the future. Let's
communicate with all of our people, as I talked about on the first day of Pesach.
Our job is to communicate with all our people to show them the beauties of our
faith, to show them how it can uplift their lives and make them into better

people. That is our challenge, to reach out to all Klal Yisroel.

I am reminded of the story they tell about a fellow who was sort of disheveled.
He was a good musician, but people did not like to hire him because of his
personal appearance. However, this one orchestra conductor was stuck. He

needed somebody for the next performance on Sunday. They had to practice 9-

12 all week and he did not have anybody else. He called the musician and he

came and practiced beautifully, just wonderfully. Everything he asked him to
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do he did. He was a pleasure to work with. Then finally when it came to
Friday the conductor came to him and said, "I have to apologize to you. I did
not realize what a fine musician you were and how reliable you were and how
good you were. I want to thank you for all your good work.” The guy said,
"Well, that's the least I can do because I can't come to the concert on Sunday.”
Unfortunately, there are many Jews who are qualified, who have all the
education but they do not want to reach out to their fellow Jews. They are
wasting all their talent. Let's hope and pray that we will all be involved in the
work of outreach so the Jewish people will grow spiritually and will continue to
be G-d's servant in the world so the Mashiach will come quickly in our day.
Amen.

10




image1.png
SHABBOS CHOL HAMOED PESACH 1999
Rabbi Joseph Radinsky

We all know that in the Haggadah we read about the four sons. We know that
there is a wise son, an evil son, a simple son, and a son who does not even
know how to ask. It is interesting to note that we refer to him as the wise son
but not as the good son. It is not always that a wise son is a good son.
Therefore, there is a difference between wisdom and goodness. In our tradition
what we try to do it make people study so hard that they will want to do what
they ought to do. Therefore, most people conceive of a wise person as a good
person. That's why Jewish education is so different from secular education.
Secular education only teaches skills; Jewish education is meant to teach
character, to teach a person how to be a moral and good person. Nonetheless,
in the Haggadah, the Chochum is referred to not as a Tzadik, a righteous or
good person, but as a wise person, and the evil person, of course, is not the
opposite actually of a wise person but probably a Tamsg, or simple person. It
is interesting to note that when we give the answer to the evil person, and we
say that he is an evil person because he takes himself out of the comumumity. He
says, "What is this work to you?", although the wise son also says the same
thing. "What are these testimonies and laws and judgments which the Lord our
G-d commanded you?" Of course, he says our G-d and that way he includes

himself, but he also uses the word you. The answer we give to this evil person
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is, "Because of this which G-d did for me when I went out from Egypt.” It is
interesting to note that this is the same answer that is given to the person who
does not know how to ask. It says, "And you should say, 'Because of this

which G-d did for me when I left Egypt,” so you are actually giving the same
answer to the evil son and to the son who is not able to ask. Why should this

be so?

What's more, later on where we learn about "because of this” it says that
because of this means, "In the hour where the matzah and maror are resting in
front of you,"” so because of this refers to the matzah and the maror.
Immediately afterwards, we learn about how our ancestors were idol
worshippers, and it says, "In the beginning were our ancestors idol worshippers
and now G-d has brought us close to His service." Then we quote from the
Book of Joshua. Why should we have to quote from the Book of Joshua? We
know from the Torah, itself, that Terach was an idol worshipper and that
Abraham was the first one who believed in the Jewish G-d, the G-d Who
demanded ethical behavior, the one G-d. Why do we have to quote from the

Book of Joshua?
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If we look carefully at the Haggadah, we will notice there is an argument
between Rav and Shmuel, which is not mentioned in the Haggadah. After all,
why do we even have to mention in the beginning we were idol worshippers?
What does that have to do with getting us out of slavery? In fact, Shmuel says
that what we are celebrating now is our physical redemption because the Jewish
people were redeemed physically from Egypt, and once they were physically
redeemed from Egypt they would immediately rebound and become observant
and good Jews again. Rav was not so sure. Rab says what we are actually
celebrating now is our spiritual redemption because the Jewish people, being a
slave people, had started to imitate their masters and that they had started to be
idol worshippers and were on the 49th level of Tumah. If they would have
sunk any lower they would not have been able and eligible to be redeemed.
Therefore, Rav says that there is nothing that would prevent our Jewish people
from becoming idol worshippers. A Jewish soul is not different from any other
soul. Of course, I reject completely any part of our tradition which says that
the Jewish soul is different than a gentile's soul. It is not different. It is
exactly identical. It is just that we have certain truths which have allowed us to

develop the potential of our souls better, but the soul of a gentile is the same as
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the soul of a Jew. If we do not believe that, we will end up with racist
theories. That is what Christianity teaches, that the Christian soul is better than
the Jewish soul. That's what Christians believe and Jews do not believe.
Therefore, the Jews are a form of subhumans. That is why it was so easy for
the Catholics and Protestants because all the Nazis were Catholics or Protestants
to kill Jews because the Jews were subhuman. Therefore, I would not want to
have anything in our religion which says a gentile does not have the same soul
as we have. Potentially they can do anything we can do. We have been given
certain truths which allow us to live lives on a more exalted level, many times.
The same thing is believed in America. The reason we have a certain type of
government which seems to be more beneficial and is more beneficial is because
we have found certain inalienable truths and rights and, therefore, we live
according to a certain way which allows each human being to develop to his full
potential. We believe the same thing is true of Judaism. Judaism allows the
soul to develop to its full potential, but our souls are identical. Rav said that
the Jewish people were idol worshippers and we could revert to idol
worshippers. If we would not have gotten out of Egypt, we would have been

spiritually enslaved. We would not be Jews anymore. We can see from Soviet
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Russia that the Jews who came out of Soviet Russia after living under
communism for 70 years, some of them rebounded but most of them, it takes a
while to rebound. It is not so easy to come back. Therefore, Rav is telling us
here that our forefathers were idol worshippers, and that the redemption from

Egypt was more a spiritual redemption than even a physical redemption.

There is also an argument between the rabbis as to when Pesach should occur.
We learn in the Torah portion Massey it says, "On the morrow of Pesach, the
Jewish people travelled,” and they give the date as the 14th, so it would show
that Pesach would be the 14th, but in the Book of Joshua it says that they ate of
the grain on the 16th, so actually the 15th would be Pesach, It is interesting to
note that the rabbis have determined that the Halacha is that Pesach is on the
15th and not the 14th, and the question is, why did they chose the 15th instead
of the 14th? The answer is that on the 14th it is true that we sacrificed the
Korban Pesach, and we rejected idolatry, but we are always forward looking,
and every symbol on the Pesach table has two meanings. It has either a
meaning of the past or of the future. The matzah is the bread of affliction, the
bread of slavery. It is what the slaves ate with a few little greens, but we do
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not look at matzah as a symbol of the past. We look at it as a symbol of the
future, that they left Egypt not having enough time for the bread to rise, trusting
that G-d would help them, because we are always looking forward to the future.
The same thing is true of the lamb. They sacrificed the lamb, showing great
courage. Without this courage, they could never have been redeemed from
Egypt. However, we look for the future. When they put the blood on the
door, and G-d passed over, it is a sign of G-d's deliverance, that G-d is going
to help us in the future when we have to face all the problems we have to face.
The same thing goes for the maror, too. We do not talk about the terrible
bitterness of Egypt, how the children were thrown in the river, how the blood
of the children was used by Pharaoh to bathe in, how the husbands and wives
were separated, how people were entombed in the brick walls in the place of the
bricks. What we talk about is the bitterness for the work, and the work is
sweet, and we know that if we want to accomplish anything we have to work
hard, but if we work for our own goals, it is worthwhile. It is the future that
we are looking for. That's why the rabbis tell us here, too, that we read from
the Book of Joshua because Joshua was talking about the future, about going

forward. The challenge of his generation was to conquer Eretz Yisroel, to




